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NMocnaHHa CuHoay €nuckonis
KueBo-lNannubkoro BepxoBHoro Apxmenuckoncrea
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Lopoei bpamu u Cecmpul!

1. Mw, Bawi enuckonn, 3BepTaeMocb A0 Bac i3
npuBody [OyXe BaXnueol npobnemu. VoeTtbca npo
niTyprinHe Xutta Hawol Lepksn. borocnyxeHHs, a
ocobnuneo CeaTta Jlitypria, Cnyxba boxa, — ue Hawa
cnifibHa MonuTBa, CcrninbHe npocnaefeHHa [ocnoaa
bora, ue wmonutBa uinol Uepken. Ymm monutBa
NpocnaBneHHsA, NOAAKU, NOKasIHHA WU MPOXaHHsA € Ans
KOXHOro 3 Hac ocobucto, TMM € RiTyprinvHa MonuTea
ana BCiX Hac pasoMm 3ibpaHux y Ceatin Llepksi. OTxe,
BCe, LLO CTOCYETbCA JITYPrintHOI MOMUTBU, € [OyXe
BaXnnemm, OO Ue He TiNbKKM Hawe npuBaTHe
3BepHeHHA 0o bora, ane cninbHe npocnaBfieHHS
€aounHoro y lpeceaTtin Tpownui 'ocnoga, OO0 AKOro mu,
3rinHoO 3 boxum OB’aABNEHHAM Ta LLEPKOBHUM 3aKOHOM,
NOKNUKaHi Ta 3000B’A3aHi sIK LEepKoBHAa cnifibHoTa. Y
niTyprindin - monutei, monutei CeaTtoi Uepksu, bor
0cobnMBO MPUCYTHIN Ans Hac — Moro cotBopiHb, Moro
Hapogay, Noro miteii; a MM B Takuil e OCOONMBUIA
cnoci6 npucyTHi ans Heoro.

2. JliTyprinHa monuTtea, 3 orfs4y Ha CBil CMifIbHOTHUN
XapakTep, MOoBMHHaA OYyTM BMOPSAAKOBAHOK | MaTu
BCTaHoBNeHi dopmn. [lopsgok 3Mmicty U doopmu
NITYPrinHUX MOSIUTOB — BUPOOBSIEHUIN YNPOOOBX BiKIB



Pastoral Letter of the Synod of Bishops
of the Major Archiepiscopate (Patriarchate) of Kyiv-Halych
Regarding Liturgical Questions — 2007-02-08 !

Dear Brothers and Sisters!

1. We, your bishops, need to turn to you because a very
important problem has arisen. We have in mind here the liturgical
life of our Church. The Divine Services, especially the Holy and
Divine Liturgy (or Sloozhba Bozha, that is to say: “Our Service to
God and God’s Service to Us”, as it is known in conversational
Ukrainian), — are our common prayer, our common praise of the
Lord God, the prayer of the entire Church. As personal prayers of
praise, thanksgiving, repentance and petition serve to fulfill our
needs on a personal level, so also common liturgical prayer
serves to fulfill our needs on a communal level. The latter occurs
when we are all gathered as one together in the holy Church. It
follows, therefore, that everything that has to do with liturgical
prayer is very important, for it is not only an expression of our per-
sonal turning to God, but an expression of our communal
glorification of the Lord, One in the Hoy Trinity, by Whom we, as
an ecclesiastical community, and in accord with Divine Revelation
and church laws, are called and to Whom we are obliged. In
liturgical prayer, the prayer of the Holy Church, God is personally
present for us — His creation, His people, His children; and we are
present for Him, in just as personal a manner.

2. Liturgical prayer, due to its communal character, must be
ordered and have clearly established forms. The order of its
contents and the form of liturgical prayers — having been created

' The Ukrainian text of this Pastoral Letter, which appears on the odd num-
bered pages, is authoritative. This English translation by Father John
(lvan) Chirovsky, Pastor of St John the Baptist Ukrainian Catholic Church,
Pittsburgh, PA., is being provided as a courtesy for those who do not read
Ukrainian. It is not an official translation.



LiITMMM  MOKOMIHHAMM  CBATUX Ta NigTBEPOKEHUU
LEePKOBHOK Bfagow — 3abesrniedye HaMm He TifnbKu
30BHIWHIK Nag Yy CnNifibHIN  MOMWUTBI, ane TakKoX
npaBurbHe nepegaHHa 06 aBrneHMx borom npasg Bipw.
Lli npaBan € OCHOBOK HALUOro PesniritHoro XuTtta Ta
lWNAXy OO0 cnaciHHA Hawux gyw. TakuMyu 30BHILLHINA i
BHYTPILWHIN MOPAAOK Yy JITYPrikHOMY XXUTTI YneHiB
XpucTtoBoi LiepkBu Ha3nMBaemMo NiTyprinHnm obpsiaom.

3. 3Baxatoun, 3 ogHoro 60Ky, Ha BaromicTb
BorocrnyXeHHs1 B HalIOMy penirintHoMmy >XWUTTi, a 3
gpyroro 6oky, Ha 6e3nan, sKMnM 3akpaBcst B 06psiaoBi
cnpasu Hawol LlepkBu, xo4eMoO BnacHe UMM crnpaBam
NPUCBATUTU Halle CriflbHEe MOCNaHHs A0 Bac, Wob
HaBecTU TyT nagd, BignoBiAHO OO0 BYeHHs CBATOI
LlepkBu, 1i npunucis Ta 340p0OBOro JyXOBHOro DayYeHHs.
Mwu He nepLue NOKOMIHHA ENUCKOMIB, SIKe 3BepTae yBary
Ha obpsgosi npobnemu, 60 HENOPSAAOK, Lo 3arnaHyBaB
Yy Uuim cdepi, aOyxe 6Oonoye BigvyBann BXe Halui
nonepegHnKN MNPOTAroM OCTaHHIX CcToniTb. MiXX HumMMK
0coBnMMBO CBATUN CBSILLLEHHOMYYeHUK Wocadat Ta
cnyrm  boxi: mutpononut AnHgpen LWenTtuubknn i
natpiapx WMocun Cninuii. MeTolo ixHiX 3ycunb 6yno
OOCArTH, 3a X crnoBaMu, « 0bpsaaoBol
ogHoobpasHocTu » B LlepkBi. 3apagn uUbOoro Hawui
EMNUCKONU CKMUKanu Hapagu, 3anydanu o cnisnpadi
Havkpawmx daxisuie y Ui ranysi, Bugasanu
aBTOPUTETHI MNOBYaAHHA TOLWO. 3aBAsKW 3YCUNNAM |
CTapaHHAM TUX 3HaBLUIB LEPKOBHOI Tpaguuil ©Oyno
3pobrieHo baraTo, ogHak gareko He Bce, | TO 3 ABOX
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over the centuries by entire generations of saints and having been
confirmed by church authorities — guarantees for us not only the
externals of communal prayer, but also the correct and truthful
transmittance of Divinely revealed truths of faith from one
generation to the next. These truths of faith, dogmas, are
essential to our spiritual-religious lives and to the path of salvation
for our souls. Such internal and external ordering of the liturgical
life of the members of Christ’'s Church is commonly referred to as
a “Liturgical Rite”.

3. On the one hand we must consider the importance of the
Divine Services in our spiritual-religious lives. On the other hand,
we must consider the disorder that has crept into the ritual
matters of our Church. It is precisely through this common
Pastoral Letter that we, your bishops, wish to devote our attention
to this matter in order to help restore order that would be in
accord with the teachings of the Holy Church and her precepts
and be reflective of a healthy spiritual vision. We are not the first
generation of bishops which must turn its attention to ritual
difficulties, since the lack of order which has come to dominate in
this sphere of our Church’s affairs was already painfully felt by our
predecessors in the course of the last few centuries. Primary
among them were such dignitaries as the holy Priest-Martyr Josa-
phat, Archbishop of Polotsk (+1623), and the Servants of God:
Metropolitan Andrey (Sheptytsky) (+1944) and Patriarch Josyf the
Confessor (Cardinal Slipyj) (+1984). The goal of their efforts was
to attain, using their own words, “ritual uniformity” within our
Church. It is for this purpose that our bishops convoked
meetings, engaged the cooperation of the best professionals in
this area, issued authoritative teachings in this regard, etc.
Thanks to the efforts and achievements of these professionals in
matters of church tradition, many changes, although by far not
enough changes, were made, and this mostly on account of two
major reasons: (1) due to circumstances that not only forcefully
interrupted the process of liturgical standardization, but also



NPUYMH: No-nepuwe, yepes obCTaBMHU, WO HACUITbHO
nepepmuBanu rnpouec niTyprinHOro BMOpPA4KyBaHHSA, a
HaBiTb OinbLWe, cnpuynHioBanu 3amiwaHHA. [No-gpyre,
B [peko-Katonuubki LlepkBi BigCyTHE BianosiganbHe
NOYYTTA LEePKOBHOI AucumnniHn. | ogHe, i gpyre ax go
CbOrodHi AOyXe HeraTMBHO BIOOMBAETLCA Ha XKUTTI
Hawol Llepksun. lNpote n HUHI MM € cBigkamu abo un
yYacHMKaMn [OUCKYCin Ha obpsagosBi Temu. B 4domy
nondarae nNuxo, 3anogisiHe Opakom nagy B NiTYPrinHMX
nuTtaHHAX? Came B TOMYy, WO 3anepedyye npupoay
NiTyprinHol MonnTBu, sika Mae 6yt BUOAMMUM BUSIBOM
LepkoBHOT egHocTu. JliTyprinHun 6e3nag nonsirae B
TOMY, WO NEBHi rpynn nwogen, vYncenbHo Oinbui 4m
MEHLWI, AOOTPUMYIOTbCA  OCOBNMBMX  3BMYAIB 4K
BOrocnoBCbKMX iHTepnpeTalin, WO BiOOKPEMMOTL IX
Big 3arany BipHuX. LI BIAMIHHOCTI, AKi PO3KOSIOTb
LEPKOBHY €0HICTb, MOCTalOTb Yy Pi3HMK cnocib, ane BCi
BOHM MalTb OAHY CHiNbHY HEratuBHy pucy -—
po3dintoTe  nogen. A WO MK yciMa pogamu
dhaHaTM3My penirivHMn gaHatMam € Hauripwumn, TO
lKo4Y, €Ky 3aBOalTb NITYPriiHi  po3KOSIN, BaXKo
nepeouiHNTN. Mu XKUBI CBIOKU nnxa, KoM Mix vrieHamu
Hawol LlepkBn Ha nigctaBi BXWMBaAHHA NEBHUX ChIB,
MOJSINTOBHMX OPMYST  4YM XKecCTiB Joan CTalTb
Hegpyramu, a TO M NMPOCTO BOpOramMu 4u Le ripwie —
nepecrtatoTb OyTN yneHamun BeceneHcbkol Llepkau.

4. AKi YMHHUKM NpU3BOAATL OO0 Takoro noAainy?
MoxemMo BM3HAuYUTKU WoHauMeHLWwe Tpu: 1) HegocTaTHS
00i3HaHICTb 3 ICTOPUYHNUM PO3BUTKOM 3MICTY Ta popm
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actually created even more confusion; and, (2) among the
members of our Greco-Catholic Church there is a definite
absence of an internal attitude of responsibility and accountability
in matters of church discipline. Both reasons, even till our day,
continue to have a very negative affect on the life of our Church.
Thus we, today, are either withesses to, or even participants in,
discussion on ritual matters. What exactly is the nature of the evil
that is caused by the lack of order and discipline in liturgical
matters? It is evil mostly because liturgical disorder is contrary to
the very nature of what liturgical prayer is supposed to be: a
visible expression of church unity. Liturgical disorder has at its
roots the fact that certain groups of people, regardless of whether
they form a minority or a majority, decide to keep to certain
customs or theological interpretations that would isolate them
from the remainder of the faithful. These differences, all of which
destroy church unity, arise in varied ways, but they have one
common negative trait, namely, they divide the People of God.
And taking into account that of all the forms of fanaticism,
religious fanaticism is the worst one, we should not then be
surprised that the harm caused by liturgical divisions can hardly
be overestimated. We are living witnesses of evil when: among
the various members of our church, on the basis of the usage or
non-usage of certain phrases, prayer formulas, or even bodily
gestures, we give ourselves permission to become not just
unfriendly, but actually enemies one to the other; and, in severe
cases, some even prefer to terminate their being members of the
Universal Church.

4. What are the various factors that contribute to such divisions?
We can list at least three: (1) to be insufficiently informed about
the historical development of the contents and forms of our
(Byzantine) Rite; (2) to politicize ritual matters; (3) to “Latinize”,
that is to say, to introduce disparity and division between the way
in which theology internally understands the truths of faith and the



Haworo obpsaay; 2) nonitnaadis obpag0oBUX NUTaHb; 3)
Tak 3BaHa «NaTUHI3auUisa» $SK PO3XOMKEHHST MK
OOrocrioBCbKMM  pPO3yMiHHAM npaBg Bipy Ta  IX
30BHILLHIM BNABOM.

5. HepoctatHa 06iI3HaAHICTL CrpUYMHEHA CKagHUMU
ICTOPUYHUMKM  OBCTaBMHaAMKM, Yy  SKUX  CTONITTAMMU
nepebyBana Hawa LlepkBa. bpakyBano QOOCTaTHLOI
KINbKOCTU  CMpaBXHiX  3HaBUIB  HALWIOlI  NMUTOMOI
NITYPrintHoT Tpaguuii, a Yepes ue TakoX i aBTOPUTETHOI
nitepartypu, NITYprinHUX KaTtexusmiB | OOCnigXeHb, i3
SAKNX OYXOBEHCTBO, MOHALWECTBO Ta MUPSIHCTBO MOTN
6 oTpumatu OOCTOBipHY IHdOpMaUilo MNpo  HaLll
LepkoBHUKM obpsaa. Tomy camomisinbHi  iHiLiaTMBK
OKPEMUX CBALLEHHOCIYXXUTENIB YXM MOHALIUX CMiNbHOT
BINbHO TMPOHUKANM Yy CBALWEHHO4ISHHA. He maroum
HanNeXHoro 3HaHHSA, MPUXUIIbHUKN abo NPOTUBHUKK
Takoro HOBOTBOPY cCNMpanMca Ha CYTO €eMOUINHI
aprymeHTn — «rnogobaerbcsl 4M He nopgobaeTbcsy, a
yepes3 BIOCYTHICTb Big4YyTTA LEPKOBHOI AUCUMNIIHU Ti
HOBOTBOPM Habupanu npaBa icHyBaHHA. o6 HagaTwu
BNAaCHUM ynogobaHHAM OinbLiol Baru, Taki
«pedopmMmatopu» CNEKyNATMBHO npuogsarann IxX vy
KOHdpecinHi "waTtn” i Toai HasueBanu cBol HOBOBBEAEHHS

«NpaBaMBO KaTONULbKUMM» ym «npaBanBO
NpaBoOCNaBHUMNY, «MOAEPHICTUYHUMW Y ym
«CXU3MATUYHUMMY .

6. JlityprivHun obpsad, y WUPOKOMY PO3YMIHHI LIbOro
NOHATTH, HE € YNMOCbL 6€e34YLLIHO 3aKOCTEHINMM. 3 ic-
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way that liturgy (and spirituality) then externally express these
truths of faith.

5. People have become insufficiently informed about the
historical development of the contents and forms of our Rite
because of complicated historical circumstances that have
predominated in our Church for the last few centuries. We lacked
a satisfactory number of authentic professionals in this area of our
indigenous liturgical heritage. This had the ripple effect of a lack
of authoritative literature along with insufficient liturgical
catechesis and research, from which the clergy, the monastics
and the laity could receive basic, reliable and responsible
information in matters of church Rite and ritual. Self-acting
initiatives on the part of individual members, either of the clergy or
of the monastic communities, freely penetrated priestly ministries
and activities. Lacking satisfactory knowledge, both those in favor
and those against any given liturgical innovation had nothing
more than mere emotions to guide them, for example: “I like it” or
“I don’t like it.” And since there was an obvious lack of an internal
sense of church discipline (among clergy and laity alike), it was
very easy for innovations of liturgical creativity to gain such a level
of acceptance among the people that no one even dared to
question the right of these innovations to exist. In order to further
buttress one’s personal whims and fancies, such “reformers” pro-
ceeded to speculatively “dress up” their own liturgical innovations
with such “religious clothing” as to be able to label and defend
their own (or attack someone else’s) private practices as being
“truly catholic”, “truly orthodox”, “modernistic”, “schismatic”, as the
case may be.

6. A Liturgical Rite, in the broadest sense of the term, is by far
something other than a spiritless skeleton. It is evident from
Church history that the various Rites of the Church came into
being by a process of growth and development. Truly, in order for
such a process to take place, it must obviously have been slow
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Topil LlepkBM BigOMO, WO LUEPKOBHI  obpsagu
po3BuBalTbCcA. [na Takoro npouecy BCepenuHi
LlepkBn BnactuBa, uwonpasga, MNeBHA MNOBISIbHICTD,
KOHCepBaTuU3M, ane Moro He MOoXHa iHTepnpeTyBaTu SK
CBALWEHHY HEe3MiHHICTb. 3MiHM B 0bpaai BigdyBalTbCS
NpMpPOaHO abo LLUTYYHO. [MpnpogHo, KON
HOBOBBELEHHA BWHMKAOTb 3rigHO 3 BHYTPILWHBLOK
norikoto obpsiay, vyepes nornmbneHHs po3yMiHHSA MOro
npupoan Ta  edeKkTMBHILLEe NPUCTOCYBaHHA OO0
0BCTaBMH XUTTS MOro 30BHiLWHIX popm. LUTY4HO, KONU
IX popatTb ©6e3 opraHidyHOro BHYTPILWHBLOIO 3B'A3KY,
TiNbkM Wo6 ynodibHUTUCL OO0 KOroCb YK KOrocb cobi
nigkopntn. IcHye ocobnuBa Hayka — niTyprika, ska
BUBYAE iICTOPUYHNM PO3BUTOK 0bpaay i gae Ham 3Mmory
PO3PI3HNTU, WO € npaBaAnNBUM, OPraHiYHUM PO3BUTKOM,
a Wwo — TiNbKM MepTBUM HacnigyBaHHSAM 4epes
NPUYNHU, HEe NOB’s3aHi 3 camum obpaaoM. Y HOBUX
obctaBMHax cBoboan Hawoil LlepkBn nigpocTtaloTb
daxiBui 3 NiTyprinHoi Haykn. Maemo Benuky Hagito, Wwo
3aBOSIKM  IXHIM  KPONITKiM npaui 3MoXemo rnublie
nisHaBaTK CBiN NUTOMUIK 0Opsa | BaraTo cynepeynmamnx
y HawoMmy Hapogi NiTyprininx npobnem ytTpaTsTb CBOK
FOCTPOTY.

/. |HWa npuymnHa NiTypritHnX HeENOpPo3yMiHb — TakK
3BaHa «nonitnsauia», TobTo MaHinynauis nitypritHuMm
3BMYasAMUM 3 MOJSIITUYHO MEeTOoK. 3 ApYyrol MnosioBUHU
XVIIl  ctonitta  yKpalHCbKi  3emsni  noTpanunin B
3anexHictb Big uapcbkol Pocili Ta uicapcbkoi ABCTpIl.
3a cT1o pokiB YKLl nepecTtana oiuyinHo icHyBaTtun B
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and conservative but this does not mean that we should interpret
it to have been something sacredly unchangeable. Changes
within a Rite can and do occur either organically or artificially.
They are organic, if the innovations which arise are consistent
with the inner logic of that Rite. There is a deepening of the
understanding of the nature of the Rite; meanwhile, its external
forms are more effectively brought to bear upon the life circum-
stances of those who are living it. Changes within a Rite are
inorganic and artificial when they are added to that Rite without
any naturally internal connection to that Rite; changes that simply
serve to ingratiate the “reformer” to someone else, or to force
someone to be subject to the innovator. There is a separate field
of theological inquiry known as “Liturgics”, whose task is to study
the historical development of any given Rite, so that we can have
the tools necessary for discerning between what ought to be
considered a genuine, natural and real growth, and what ought to
be seen for what it really is: a death-bearing imitation of someone
or something else, thoroughly disconnected from the Rite itself.
We should know that in the new reality of a free (Greco-Catholic)
Church in a free country (of Ukraine), we are now beginning to
produce professionals in the science of liturgics. We are filled
with great hope, that in their work, filled as it is with a necessary
objectivity, they will help us to more accurately recognize the
nature of our true Rite, so that many of the discrepant liturgical
problems and arguments will loose their power to consume us.

7. Another reason for liturgical misunderstandings is the so-called
“politicization”, or manipulation of liturgical customs because of an
underlying political agenda. Starting with the second half of the
18" century, Ukrainian lands found themselves dependant upon
either Tsarist Russia or imperial Austro-Hungary. Within a
hundred years the Ukrainian Greco-Catholic Church ceased to
officially exist within the territories of the Russian Empire. In order
to free themselves from accusation or blame for the liquidation of
our Church, proponents of this measure claimed to have been
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Pocincekin imnepil. Jliksigauito Liepken Benmkor mipoto
OILINHO  MOACHKBANMN  «YUCTOTOK  JITYPriMHOrO
obpsaay», HIOUTO 3abpygHEHOro 4YyXXMMW BNSVMBaMU
BHacnigok bepecrtencobkol yHii. B ABCTpiUCbKIKM iMnepil
— Ha TepuTopil Ha 3axig Big 30pyva — YIKL morna
po3BMBATUCA BiflbHO (came B Ti 4Yacu aBCTpPINCbKa
BropokpaTis Hagana HaMm HasBy "rpeko-kaTonukn" ans
PO3PI3HEHHS Big KATOMNWUKIB NTAaTUHCBKOro obpsaay, sIKnx
Ha3MBanu "pPUMo-KaTonmkamun"; Tak BOHO 3anuLmmnocs i
0o cborogHi). Ane aBcTpicbka Bnaga ©osinacs
BNNMBIB Pocincebkol imnepil, 36ygoBaHOI Ha OAQHOCTI
obpsiay, | 3aoxodyBana QOO0 HacrigyBaHHA pPUMO-
KaTONUUbKUX  0BpsigoBMX — MpakTUK, 9K OINCHO
KaToONUUbKMUX, WO6 NPOTUAIATU POCINCbKMM BRSMBaM.
Tak Ha nigcrtaBi MPOTUCTOSAHHA « pycoinibcTBa » W
« aBCTpodpinbCcTBa » B Haw o06paag BnpoBamdKyBaHO
LUTYYHI enemMeHTH.

8. LWonHo wmutpononnt AHgpen LWentuubkun Ha
noyaTtky XX CTONITTA 3iHiUilOBaB npouec genosituaadil
Haworo oobpsgy. BiH 36upaB daxiBuiB i3 pi3HUX
HayKOBUX ranyseun, rnoB’da3aHux 3 NITYPritHUM XUTTAM
(borocnosis, niTypricTis., MOBO3HaBL|IB), Ta
HanonernMeBo cTapaBCd Ha nigctaBi aBTEHTUYHUX
pKepern BIiOTBOPUTU aBTEHTUYHUI NITYprinHnn obpsa
Hawol LlepkBn. Ak pesynbTaT Takol npaui BuaaHo
Kinbka OCHOBHMX MNITYprinHMx KHWUr. Ha npesenukum
Xanb, [lepwa cBiTOBa BiMHA | Te, WO cTanocs
HanepegodHi W nicna Hel, nepewkogunu pearnisadil
LbOro NpeKkpacHoro 3agymy Benmnkoro MmtpononuTa —
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“cleaning up the liturgical Rite”, as if to suggest that our Rite had
been “dirtied” by foreign influences as a result of the Church
Union of Brest (of 1595-1596 wherein our Church restored its
communion with the Church in Rome). Within the territories of the
Austro-Hungarian Empire, that is to say, in Ukrainian lands west
of the Zbruch River, the Ukrainian Greco-Catholic Church was
permitted to evolve freely. It was precisely during these times that
our people were, for the first time, classified by the Austro-Hun-
garian government as being “Greco-Catholic’, so as to
differentiate us from Catholics who followed the Latin Rite, who
were being called “Roman Catholics”. The name “Greco-
Catholic” has remained with us until today. But the Austrian
authorities feared the influences of the Russian Empire. This was
especially true whenever Russia proposed expanding her borders
on the grounds of defending “oneness or unity of Rite”. So,
Austrian authorities readily encouraged our Church to imitate
Roman Catholic ritual practices while explaining to our people that
these practices are somehow more authentically “catholic”. This
is how Austrians sought to politically counteract Russian
influences.  Thus, on both sides artificial elements were
introduced into our Rite on the basis of whether one was in favor
the “Russophile” or the “Austrophile” political camp.

8. At the beginning of the 20" century, it was finally Metropolitan
Andrey (Sheptytsky) who decided to take the initiative in the
process of de-politicizing our Rite. He attracted professionals
from the various fields that are inter-related with liturgical life
(theologians, liturgists, philologists) and tirelessly attempted — on
the basis of authentic source materials — to recreate the authentic
liturgical Rite of our Church. As a result of this work a number of
foundational liturgical books were published (in Rome and in
L’viv). It is to our great misfortune that the First World War, and
all that came right before and after it, interfered with the
realization of this beautiful intention of the great Metropolitan: to
return to our Church her liturgical authenticity, while
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noBepHyTU Hawin Llepksi 1T NiTyprinHy aBTEHTUYHICTD |
TMM CaMWM TMOXBaBUTWU 1l OyXOBHe XUTTA. [pyrum
YAHHWUKOM, SKUW TakKOoX YCKMagHoBaB LeW npouec,
cTanu 3asrimKn pPisHUX WTYYHUX obpsigoBux "HapocTis"
I3 MUHYNUX OECATUNITD.

9. OpgHak 3a3Ha4YnMmo, WO, He3BaXakwudu Ha BeNuKi
nepewkoawn, igel niTyprinHoi oOHOBM B nNpaBaUBO
KaTONMMUbKOMY [AOyCi Ta [AOycCi aBTEHTUYHOI Tpaauuil
XpUctusiHcbkoro Cxogy 3i CMepTiO  MuUTpononura
AHOpeda He 3HUKNU. BoHW HaguxHynu Haw enuckonar,
OYXOBEHCTBO, MOHALLECTBO Ta MUPSH, | LUe TpUBae ax
NO CbOrOAHIWHIN AeHb, 00 HAWKM Da)kaHHAM | Hagani
3aNMaeTbCA He TiNbKM HaBecTW nag Yy JiTYprivHIin
cepi, ane, UINKOBUTO 3BINbHUBLUM 00psig  BiA
30BHILLHIX BNKBIB, 3p0OUTU NOro OCHOBOK MOMICHOCTU
Hawol Llepken — cnpaBdi  KWIBCbKOI, crpaBAi
YKpalHCbKOI.

TpeTiM YNHHUKOM, Lie HedoCTaTHbO OOCHIoKEHUM
Ta yCBIOAOMJSIEHUM, € TaK 3BaHa «faTUHI3aLUig» HaLoro
uepkoBHoro obpsagy. YIKU 6pakyBano BnacHux
BGOrocrnoBCbKNMX HaAyKOBUX YCTaHOB, 4epe3 wo 6baraTto
ManbyTHIX  CBSILLEHHOCNYXUTENiB  Oynn  3MYyLUEHi
3gobyBaTM OOrocrnoBCbKy OCBITY B LUKOMax Pi3HUX
KpalH, Oe naHyBanu pi3Hi NITYprinHi Tedil. YHacnigok
LbOro BWHUKMA CUTyauisd, Konu, KpiM LWTY4YHOro
3ano3nvyBaHHA YyXXMX 30BHiLLHIX 06psigoBux dopm, y
baraTbOX i3 HUX cdopmyBaBcs DINOCOMCBKUN |
BGorocrnoBcbKnK Crnocid AymaHHs, He BigNOBIAHMI HaLUIN
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simultaneously invigorating her spiritual life. A second factor
which also complicated this process were the “tumors”, which
some of the people of the Body of Christ still insisted upon
clinging to. These were the various artificial ritual practices left
over from previous decades.

9. Nevertheless, we must note that — many serious obstacles not-
withstanding — the idea of a liturgical renewal in a truly catholic
spirit, while maintaining likewise the authentic spirit of Eastern
Christian traditions, did not disappear with the death of
Metropolitan Andrey. They inspired our episcopate, clergy,
monastics and laity, which lasts even until today; for it is our wish,
and remains for the future, not only to bring order into our
Church’s liturgical life, but to completely extrapolate our Rite from
foreign influences, and to allow this Rite to form the foundation of
our continued existence as a sui iuris Church — truly Kyivan, truly
indigenous to the Ukrainian people.

A third factor, which has not yet been satisfactorily researched or
brought to the level of consciousness, is the so-called “Latiniza-
tion” of our ecclesiastical Rite. Our Ukrainian Greco-Catholic
Church lacked its own theological centers of learning. On
account of this many future clergy, monastics, religious,
catechists, etc. were forced to study in the schools systems of
various foreign countries, where various other ritual-liturgical
streams of thought were being propagated. As a result of this, the
situation arose wherein — aside from the artificial borrowing of
ritual forms from other ritual churches — many of these students
received philosophical and theological formation which would be
unsuitable and inconsistent with our Rite’s practice of liturgy,
spirituality and prayer. This forced the person to undergo a
serious internal conflict. Only those few persons who were
capable of understanding the nature and reasons for this
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NITYPrivHin -~ NpakTuui. Lle nopoguno neBHUK
BHYTPILIHIN KOHAONIKT, KM Mornmn © nogonatu TinbKu
Ti, XTO pPO3yMiB TaKy PO3ODKHICTL Ta 1i HeraTuBHI
OYXOBHI Hacnigku. BaXnnBo 4iTKO pO3Pi3HATU, B YOMY
BrlacHe nondrae Hebeaneka; 60 HaB4yaTUCb Y
HeyKpalHCbKMX HayKOBWUX LEHTpax He € LWKoaow, a
pajlle Benuknm 3baradyeHHAM, ane TifbKy Ons Tux, XTo
aobpe ycBigOMIIOE CBOKO LIEPKOBHY iAEHTUYHICTb.

10. Mwutpononut LWentnubkunm y 1928 poui 3acHyBaB
JlbBiBCBKY 6GOrocrnoBcbKy akagemito. [lepwy cnpasai
pigHY HayKOBY yCTaHOBY 3a ocTaHHixX 150 pokis. 3a umm
HayKOBUM MPOEKTOM MUITIbHO CTEXMUB MOro HACTYMHUK,
natpiapx Wocud Crinui, i us iges, BuNnekaHa |
34incHIOBaHa 3ycunnamm otuis Hawol LlepkBu ocTaHHIX
yaciB, NpPOLOBXye icHyBaTM B  YKpalHCbKOMY
KaTOSNIMUBbKOMY YHIBEPCUTETI Ta Haguxae BULLI ceMiHapil
B YKpalHi Ta nocenieHHax. Tomy, nepepaxoByroyun
nepewkoagn, WO IX 3anogisna HaMm TakK 3BaHa
«faTuHi3adis», MW  OMBUMOCbL Yy  ManbyTHe 3
onpaBfaHMM ONTUMI3MOM, a[XXe BUPOCTAlTb HOBI
MOKOJIIHHA  BMCOKOKBaniikoBaHMX 3HaBLIB HaLLOro
obpsaay, npawi AKNX OOMOMOXYTb racutu
Hernopo3yMiHHA, 3acrnokolBaTW po3naneHi ymu u
emMouil i npoBaguTn Haw [o06pun Hapig y rMboKin
CBIiOOMOCTI CnpaBXHiX [OyXOBHWX cCKapbiB Ta Kpacu
pigHoro obpsay, a rofnoBHO B €OHOCTI LIEPKOBHOrO
XKUTTS.
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conflict > would also be capable of appreciating the negative
spiritual side-effects that would arise if one were to continue to
cultivate divergence and disparity between one’s theology and
spirituality on the one hand and one’s liturgy on the other hand.
Only such people who had a clear understanding of this would
have been emotionally and reasonably equipped to overcome this
inner conflict. All others would easily cave in and abandon their
Rite’s proper forms of spirituality, prayer and liturgy. It is very diff-
icult to have a clear vision in this regard. The danger does not lie
in the fact that one is studying in a non-Ukrainian institution or
non-Ukrainian atmosphere. Rather this is to be considered a
great enrichment. But the only people who will actually be
enriched by it are those who have a pre-existing and unassailable
foundation and self-consciousness with regard to their own
ecclesiastical identity.

10.  Metropolitan Sheptytsky founded the L'viv Theological
Academy in 1928. For the first time in over 150 years our Church
had an institution of higher learning that was indigenous to its
Rite. This project received the diligent attention of his successor,
Patriarch Josyf Cardinal Slipyj, and thus his idea (of returning to
our Church her liturgical authenticity, while simultaneously
invigorating her spiritual life), cultivated and brought to fruition by
the efforts of the fathers of our Church in her most recent history,
continues to be fostered at the Ukrainian Catholic University of
L’viv, and continues to inspire our Church’s major seminaries in
Ukraine and throughout the world. Therefore, reviewing the
obstacles that we underwent due to so-called “Latinization”, we
have reason to look into the future with justified optimism; for new
generations of highly qualified professionals of our Rite are grow-
ing up. Their work will help to put out the fires of misunder-

2 Of course, the underlying presumption is that how you think about what
you believe must be consistent with how you pray personally and then pray
communally, all of which has to be integrated into how you are to live out
your Life in Christ.
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11. [Jopori y XpucTi, M1 ctapanucb okpecnutun obpas
nityprinHoro xutta YIKL: 3 ogHoro 60Ky, notpeby
NiTypritHol  OAHOPIAHOCTW, 3 ApPYroro — MNPUYNHU
HenopsAaKis, AKi TYpOyHOTb HaLly LlepkBy.
CnopgiBaemocb, WO LUeW BWKNIag AOONMOMOXe BCIM
yrieHam Hawol Lepksn 3po3ymitn 11 notpedbu Ta
aKTyanbHUN CTaH i, MNONULUMBLLUM BCSKY He3rogy u4u
HeTepnuMICTb, CMiflbHO cTapaTtucs 1i po3bygoByBaTu.
Mwn uinkom cBigomi, WO UEW npouec BumMaraTume
BENUKNX 3YCUMb, TEPNEenuBOCTU, TONEPAHTHOCTU W
npaui. Ane Bce uUe Oyae crnpaBXHIM O0OKa3oM HaLlol
nobosn Oo pigHol Llepken, a 3HauYnTb OO 3rypTOBaHUX
Y Hin HawWux bparTiB i cectep. JlloboBn He abCcTpakTHOI,
TEOPETUYHOI, 3aranbHol, ane MoboBU 00 KOHKPETHUX
niogen, 49kMM - ynopsagkoBaHe — NITYprinHe  XWUTT4H
CTENUTUME LWNAX 00 crnaciHHA. AK 3aBOaToK Ha ueun
boroyrogHun npouec  yainsiemo BaMm Halue
apxmepencoke 6narocrnoBeHHs.

bniacocrnoeeHHs ocrnoOHe Ha s8ac!

+ JIKBOMWP,

8i0 imeHU CuHOQOy €ruckKoriig

Kueso-lanuubkoz2o BepxosHo2o Apxuernuckoricmea
YkpaiHcbkol [ peko-Kamonuueskoi Llepkeau
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standing, giving peace to minds stirred to anger and equally in-
flamed emotions and lead our good people into a deep
awareness of true spiritual treasures and the beauty of our own
indigenous Rite, but mainly paving the way for unity in church life.

11. Dear brothers and sisters in Christt We have attempted to
give you a “snapshot’, as it were, of what the liturgical life of our
Ukrainian Greco-Catholic Church looks like. On the one hand
there’s the need for liturgical uniformity, but on the other hand
there are real reasons for the disorders that currently prevail
among us and disturb our church life. We are hopeful that this
short lesson will help all of the members of our Church: to
understand her real needs and actual state of affairs; to leave all
discord and intolerance behind us; and, to try to build her up,
working in unison with one another. We are completely aware
that this process will require immense efforts, patience, tolerance
and work. But all of that will merely be proof of the fact that we
truly love our own indigenous Church, that is to say, that we love
those of our brothers and sisters who have been gathered into her
fold. This is not about love that is abstract, theoretical or general.
We are to love concrete persons, for whom an ordered liturgical
life will roll out the path to salvation. As a deposit for this God-
pleasing process, we bestow upon all of you our arch-hierarchical
blessings.

The Blessing of the Lord be upon all of you!

+ LUBOMIR,

in the name of the Synod of Bishops

of the Kyiv-Halych Major Archiepiscopate (Patriarchate)
of the Ukrainian Greco-Catholic Church



